


REGISTERED No. A 156 








^rran gmrr^T^m 



Katka Upa. J, Hi. 4. 



Voh XN VI, No. 2 9 4 , JANUARY ; 9 -. 



CONTENTS : 



Conversations and Dialogues of Swami Vivekananda. — Fart II. XX 

Occasional Notes 

Swami V ivekananda and Sri Ramakri&hna., by Swami S:ii ■adanamla 
Teacher of Philosophy of India., by Robert H. Wilson .*•. 

Epistles of Swami Vivekananda. — CLXXVI — CLXXVTI 
Stories of Saints — V. — The Bag of Sand, ( Retold by G.) 
Vivekachudamani 



V 



* * 0 



* * * 



* * O 



v s- IP 






♦ • ♦ 



Life.,, by F. A.... 

Radha’s Lament, (a poem i. by MiUchand Deomal 
I Wandered Through a Mountainous Retreat., by F. A . 

e views 
Reports 

News and Notes 

P&abOddha Bharat a. Riles tor the tear 102 1 



1.0 0 




^ •« 



V. • . 1l 



V W ^ 



v. :• o 



O Ij i 



C* U J 






9 * 









e *> 



O V w 



r. 1. U 



k- w u 



»w J 






< ♦» 



• •• 



ov « 



.> i- * 



« % 10 






* ^ 



t ■* * 



V U r 



f) • 



900 






a « 



w w v 



I 

4 

U) 

1 1 



13 



14 

17 

18 
r8 

19 



v i» e 36 



°2 






Xc 



P. Q\ May avail; Almora Dzst* ( Himalayas ) „ 

London : E. Hammond. 30 Park Road, W imbledon, S. W„ 
New York: S. E. Waldo, 249 Mosses S : ra bbz, Brooklyn. 



ftew tin-nixilfy %■ 

R.s. .v-x-' 



,Fs»rctgr«. an-muill ■ 



f 

»■- 






*9 



Vl 



5 T 



: >• 

J.\ A .. '? 



►*- v 



pgk coy-y As. 4 



Single copy -a 



f-r 



Entered at die CTree at Brooklyn. N. Y.. a? second class mailer. 




Arise 1 Awake 1 And stop not till the Goal is reached 

— 'svuivn Vitriarianiia,' 



i ■■uti i . » >V» ( bi 













Vol. XXVI] 



JANUARY 1021 



[ No 294 






CONVERSATIONS AND DIALOGUES OF SWAM! VIVEKANANDA* 

( RECORDED BY A DISCIPLE. ) 



PART II. -XXIV 



j Place . Bel nr Math. Yeat — igoz. 

Subjects — The giving up of national dust, food and mode of life is rep/ eheHsiUe— one can ham 
from oip but that learning which kith one's individuality is to be avoultd by all means — conve? sation tilth 
the disciple about the rnode of dressing- the dis- iple praung to Swann] 1 for the power of concentration 
in meditation — Swamiji blessing the <h stifle — thi lad polling. ] 



To-dey is the first of Asai. The disciple 
has come to the Math befoie dusk from 
Baly, which is his present place of occupa- 
tion. He has come to-day with his office- 
diess on as he has not found time to change 
it. Coming to the Math, he piostrated 
at the feet of Swamiji and enquired about 
his health. Swamiji replied that he was 
well, but looking at his dress, he said, 
“As you put on coat and trousers — why 
don’t you put on eollais then ? Saying 
this, he called Swami Soradananda who 
was near and &aid, ‘‘Give him to-morrow 
two collars from my stock of clothings.” 
Swami Saiadananda bowed absent to his 
o i de 1 * 



The disciple then putting off his office-* 
dress in a different room of the Mgth, 
and washing his hands and face came to 
Swamiji. Swamiji addressing him said : 
ft By giving up one’s national costume and 
ways of eating and mode of life, one gets 
denationalised. One can learn from all, 
but that learning which leads to de« 
nationalisation does not help your uplift 
but becomes the cause of your degrada* 
tion. 

Disciple-.— Sir, one cannot do with* 
out putting on dress approved by superior 
Eraopeau officials in official quarters. 

SwamijL— No one prevents that. In 
the 'interests of vout service, you may put 
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on official dress in official quarters. But 
on returning home you should be a regular 
Bengali Babu — ‘with flowing cloth, a native 
shirt and with the Chudder on the shoulder. 
Do you understand ? 

Disciple.— * Yes, v Sir. 

Swamiji.— You go about from house 
to house only with the European shirt on. 
In the West to go about to people’s 
houses with the shirt on is ungentlemanly— 
one is considered naked. Without putting 
on coat over the shirt, you will not be wel- 
comed in a gentleman’s house. What 
have yoii learned to imitate in the matter 
of dress? Boys and young men nowa- 
days adopt a peculiar mode of dress which 
is neither Indian nor Western, but a mon- 
strous combination. 

After such talk Swamiji began to pace 
the banks of the river, and the disciple 
Was alone with him. The disciple was 
hesitating to ask Swamiji a question about 
ieligioUs practices. 

vSwamiji. — - What are you thinking of ? 
Out with it. 

The disciple with great delicacy asked : 
“Sir, I was thinking that if you can teach 
me some method by which the mind be- 
co'mtes calm within a short time, by which 
I may be immeis Q d in meditation quickly I 
will feel much benefited. In the round 
of the world’s work, I feel it difficult to 
make the mind steady in meditation at the 
time of spiritual practices.” 

Swamiji, observing the great humble 
earnestness of the disciple, felt pleased. 
In reply he told the disciple affectionately, 
“After some time come to me when I am 
alone upstairs, I will talk to you about it.” 

The disciple was elated with joy and 
repeatedly took the dust of his feet. After 
a while Swamiji went upstaiis. 



In the meantime, the disciple started a 
hot discussion withaSadhu about Vedanta 
and made the Math resound with the argu- 
mentation and refutation of the dualistic 
and monistic views of Vedanta. Hearing 
the noise Swami Shivaiianda said, “Cairy 
the discussion a little slowly, otherwise 
such loud shouting will disturb Swamiji 
in his meditation.” Oil hearing it the dis- 
ciple became composed and finishing the 
discussion went upstairs to Swamiji. 

Coming up the disciple found that 
Swamiji was sitting in meditation, facing 
the West. His face is full of wonderful 
expression, and so benign and placid as 
if the lucent rays of the moon are play- 
ing about it. His whole body is complete- 
ly motionless, like a painted picture * 
The disciple stood by, looking on the figure 
of Swamiji in meditation with speechless 
wonder, and when even after standing 
long he found no sign of external con- 
sciousness in Swamiji he sat noiselessly 
by. After half-andiour, a touch of the 
return of external consciousness began to 
appear. The disciple found that his folded 
hands began to quiver and five 01 seven 
minutes after Swamiji opened his eyes and. 
looking at the disciple said — “When did 
you come ?” 

Disciple. — * I have Come sometine be- 
fore. 

Swamiji.—- Very well, get me a glass 
of water. 

The disciple hurriedly bi ought a glass 
of water from the vessel, and Swamiji 
drinking a little asked the disciple to put 
it back in its propei place. The disciple 
did so and again sat by Swamiji. 

Swamiji.— To-day my meditation was 
much concentrated. 

Disciple.— Sit, teach me so that my 
mind may also get absoibed in meditation 
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Swamiji.— I have told you all the 
methods before. Meditate everyday ac- 
cordingly and in the fulness of time you 
will feel like that. Now tell me, what do 
you like to do ? 

Disciple.— Sir, I practise every day as 
you have told me, still my meditation does 
not attain much concentratedness. Some- 
times I think it is fruitless for me to 
practise meditation. So I feel that I 
shall not faie well in it, and theiefore now 
desire only eteinal companionship with 
y on . 

Swamiji.— Those are weaknesses of 
the mind. Always try to get absorbed in 
the eternally piesent Atman. If once yon 
get the vision of the Atman, you get 
ever) thing — the bonds of birth and death 
will be broken. 

Disciple. — - You bless me to attan it* 
You fold me to come alone to-day, so 1 
have come. By some means, make my 
mind steady. 

Swamiji.— Meditate whenever you get 
time. If the mind once enters the path 
of Sushumna , e\erything will get right* 
You will not have to do much after that. 

Disciple. — You encourage me in many 
wa>s. But shall I be blessed with a vision 
of the Truth ? Shall I reach freedom by 
attaining true knowledge ? 

Swamiji.— Yes, of course. Every 
body will attain muktt (freedom) from the 
worm to Brahma, and will yon alone 
fail ? These are weaknesses of the mind; 
do not even cherish them in the mind. 

After this he said again : Be possessed 
of Sraddha (faith) , of Vitya (coinage) , 
attain to the knowledge of the Atman, 
and sacrifice yonr life for the good of others 
—this is my wish and blessing. 

The bell for the meal tinging, Swamiji 
asked the disciple to go and partake of it. 



The disciple, prostrating at the feet of 
Swamiji, prayed foi his blessings, Swamiji 
putting his hand on his head blessed him 
and said, “If my blessings be of any 
good to you, I say, may Bhagavan Sri 
Ramakrishna give you His Grace! X 
know no blessing highei than this/’' After 
meals, the disciple did not go upstairs to 
Swamiji, for he retired early that night. 
Next morning the disciple had to return 
to Calcutta in the interests of his pro** 
fession. Therefore, quickly washing his 
hands and mouth he appeared before 
Swamiji upstairs. 

Swamiji.— Will you go now ? 

Disciple.— Yes, Sir. 

Swamiji. — Come again next Sunday. 

Disciple.— Yes, certainly. 

Swamiji.— Come then, there is a boat 
coining plying on hire. 

The disciple departed taking his part* 
ing from Swamiji for the life. He still 
does not know, that this is his last meet- 
ing with his Ishtadeva (chosen Ideal) in 
physical body. Swamiji with a glad heart 
bidding him farewell said, “Come on Sun- 
day.” The disciple replying, ‘ Yea, l will 
come’ descended downstairs. 

The boatmen were calling for him, sa 
he ran for the boat. Boarding it he saw 
Swamiji pacing the upper verandah,, a U<3 
saluting him he entered the boat,, hk the 
strong current of the ebb-tide the boat, 
reached Aheeretola Ghat within an hour. 

Seven days after this, Swamiji passed 
away from mortal life. The disciple had 
got no inkling or a premonition of it. Get' 4 
ting the news on the second day of hi$ 
passing away he came to the Math, and 
therefore he had not the good fortune tfc 
see his physical form again. 
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OCCASIONAL NOTES. 



'T'HE Prabuddha Bharat a enters on the 
* twenty-seventh yeai of its existence, 
and we offer to all our readeis, contribu- 
tors and subscribers out warmest greet- 
ings and wishes for the new year. In trying 
to carry out, and give expression to, the 
message of our religion as interpreted by 
the teachings of Sii Rainakiishna and 
Swami Vivekananda it has tried to ex- 
plain some of the master ideas of our 
culture in terms of the piesent mode of 
thought and show how they present very 
fruitful views of life and constitutes the 
eternal truths of our being which cannot 
be ignored. For what we need most now 
is a disentangling of the salient ideas of 
culture, amidst the variety of their involved 
applications, the establishment of the norms 
of our cultural life. A true and right 
appreciation of ourselves, our cultural past, 
is an indispensable requisite of our men- 
tal equipment at the present day. For 
only if we have a large vision, see the 
broad base on which our culture is built, 
its characteristic life-deductions and its 
way of arriving at its goal, we will be able 
to finish the superstructure of our national 
life and civilisation, wheie it was arrested 
and unfinished, with a splendid construc- 
tion. Swami Vivekananda used to say 
that the building of our national life is 
broad-based on the eternal Truth and set 
to a spacious alignment by theRishis, who 
were the creators of its ideals and forms, 
and saw far into the future, but that the 
progress of the building was arrested, 
and therefore it now looks so hideous and 
dilapidated. Only if we grasp the central 
truths and their way of realisation in life* 
which our culture is meant to subserve. 



shall we possess that assuied vision and 
faith to resist all overtures that come to 
us, during our temporary eclipse, to side- 
track us off the path of our evolution to 
ways of life and thinking, which, however 
tempting for our immediate piosperrt} , are 
daily found to be insufficient to arrive at 
the highest truths of human life or give 
any secure base for human progress. The 
one central fact which Swami Viveka- 
uanda so often reiterated that Religion 
and spirituality are the leading principles of 
om civilisation and life-organisation, that 
all other pursuits are secondary and helping 
first to its unfoldment and then fill with its 
richness and wealth of spiritual values all 
life and activities, is one which is now be- 
ing affix med with greater emphasis by the 
best of Indian thinkeis; but it has not 
gained universal acceptance or any certi- 
tude and clarity of vision which will make 
it a creative force in life, and therefore 
needs to be repeatedly affirmed. For we 
are still obsessed by a mere political or eco- 
nomic solution of our problems (to which 
an interest in Religion is legarded as 
antithetical and subversive ) to bring 
ourselves into line with the powerful na- 
tions of the West, with theii material 
limitation, or at least, concentration of 
view. Therefore one meets with such 
panacea proposed by even some of our 
recognised leadeis of thought as the sup- 
pression of spirituality as tending to weaken 
the force of the gospel of life, an intensive 
turning to the study of experimental 
sciences and their applications, and, in the 
economic sphere, an endeavour to raise 
the standard of living indefinitely in 

order to keep up the struggle of. life 
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to a feveiisli heat which will alone 
enstue an increasing piogressiveness in 
material life. There is an element of 
truth in these views, but without 
being seen in the light of man’s Spirit 
and his ultimate destiny and giving only 
a material formulation of his method of 
piogiess, it not only r eta ids his teal 
advancement and but obfuscates his whole 
view and tends lo gi eater obscuration 
and un-enlightenment . The tiuth is that 

O 

man being a Spirit involved in Natuie and 
he must take advantage of nature and 
its laws and utilities to raise himself 
abo\e it and liberate his Spirit,— that in a 
state of imperfection he must grow in 
Nature and fake help of iis truths and laws 
and develop their spiritual values and gra- 
dually lift himself to the level of the 
comprehensive Spirit, But when losing 
hold of the key, mateiial life is pursued 
for its own sake, it gives rise to the 
monstrous creations of human gteed, love 
of power, egoism in the forms of the ovei- 
blown industrialism, commercialism, na- 
tionalism, etc. Instead of being the labour 
of the Spirit on earth seeking for the spiri- 
tual terms and significance of life, the laws 
and seciets wiested om of Nature become 
dangerous weapons in the hands of man’s 
undegenet ate natuie by which he kills 
the seed of Divinity at his heart. Just 
as in the spiritual realm, the powers 
that come to the practicants in the path of 
Yoga are beneficent powers when the goal is 
reached in Samadhi, but become dangerous 
side-issues and obstructions below that level 
in the state of imperfection; so the powers 
of Nature and their applications to industry, 
have armed mail with weapons, but not 
knowing their subordination and regula- 
tion by a higher goal in life he has made a 
grievous abuse and exaggerations of them 
thus obscuxing his view of the Highest 



as a result of all his labour on earth. 



The just balance of the spiritual and ma- 
terial forces it is necessai} to maintain in 
human society, if it is Lo be made a training 
ground of souls growing to the Spirit. For 
the perfected souls such compromise and 
counter -poise of apparently opposing foices 
are not necessiry and have no meaning, 
for they have reached the wholeness of 
the Self, to whom the whole world is 
deified and divinised and who can take any 
path as the instrument of self-expression 
and intuitively in the proper lythm, with- 
out it being a cause of ignoiance. For 
as we have learnt from the lives of Sri 
Ramakrishna and Swami Vivekananda, 
true spirituality is not so much world- 
shunning as woild-enligh tening. It may 
recognise the need of a temporary turning 
away from certain objects in order to 
break a present piesistent pie-occupation, 
but ultimately it returns to life to see 
everything in a deified vision, tosee God in 
everything. Therefore the spiritual teach- 

eis, although themselves perfect, recognise 
the need of material, economic life for 
souls in a state of imperfection,* and try 
to make them pioper steps for rising to 
a spiiitual peifection. In order that they' 
may so serve their purpose, the material, 
social, political life must not be allowed 
to usurp the premier place of Religion 
which is the ultimate goal, giving unity 
and proper subordination to them. There- 
fore the piesent overblown constructions 
of industrialism, militarism, or other 
mechanisms of life do not represent the 
high water-mark of human achiev ement, or 
the last word of human progress, but much 
rather its monstrous exaggerations and 
defections and are doomed to die on their 
own soil or be reduced to saner propor- 
tions. Least of all, India which has so losg 
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kept it soul tui stained by these, will go in 
for them in theii exaggerated forms in 
the rage for modernism and trausfoiin it- 
self in its image. 

It is not meant that the present phase of 
civilisation, its chaiacteiisticfoims and in- 
stitutions, have contributed nothing which 
is of permanent value to the human soul, 
or its need of laboiu and progress on 
earth, but rathei that its exaggerations 
and unhealthy excesses have given a wrong 
trend to human life. Science, by its dis- 
covery of Nature’s laws and their applica- 
tion to life, has brought together into 
closeness and unity the whole of mankind, 
which has made it possible for man to 
recognise that his problem is the problem 
of all mankind. It makes us see that 
everywheie it is the same human heart 
under the impulsion of the same joys and 
hopes, and faced by the same problem. By 
flooding the mind of men with the light of 
unfettered reason and by the exchange of 
thought it has made us see the innumei- 
able points of contact between different 
races and brought about a sort of intellec- 
tual sympathy, of a feeling of unity amidst 
the diversity of racial manners, tradi- 
tions, ways and ideals of life. By the ap- 
plication of scientific truths to life it has 
brought about the possibility of life with 
all the reasonable wants supplied with 
greater ease, and without the necessity of 
fighting and deprivation of others. It 
has given a secure basis for material life 
which is man’s first condition and indis- 
pensable environment in progress. If 
these results had been preserved and their 
fruits allowed to be reaped in life, with- 
out being abused, thwarted, nullified by 
man’s greed, egoism, love of power, and 
earth-hunger, it would have made the 
spiritualisation of human life possible. It 
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has at least brought about a physical unity 
and an intellectual closeness with all their 
many consequences in life on which a 
spiritual unity could have been more easily 
built and the collective advancement of 
humanity aided. But unaccompanied by 
any influx of spiiituality controlling his 
cosmic tendencies, these truths and powers 
of Nature and their applications have been 
turned to the grievous bondage, exploita- 
tion and obscuration of man, thus throw- 
ing back the progress of humanity. 

Everywhere a nd on all sides, the torturing 
consciousness of the need of a delivering 
spirituality, of spiritual forms of thought, 
living, and acting is felt. For only by that 
will all the gains of the present age be 
conserved and made to serve the soul of 
humanity. So we too when we are out 
to build a noble superstructure of national 
life of a proper counterpoise between, 
spiritual, and economic and political life,, 
must build on the rock-foundation of a 
spiritual destiny of man. A great spread; 
of religion and a building-up of its truth and 
power in our lives is necessary if we are^ 
at all to serve the race and humanity 
at the present crisis. Religion is not a 
defunct power, which is used up and ex- 
haused and cast on the scrap-heap, but it 
is just now beginning to influence human- 
ity deeply and penetrate into every pore 
of society, shaping all its activities in 
its image. So a great spread and practice 
of the great and universal ideas and truths 
of our Religion is an indispensable necevS- 
sity of our times and it is to this work of 
propagation, elucidation and application to 
life that the Prabuddha Bharata will address 
itself. For the words of SwamiVivekanauda 
come back again and again to the mind as 
the years pass: “Let them talk of India’s 
regeneration as they like ; let me tell you as 
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one who has been working— at least try- 
ing to work,— all his life, that there is no 
regeneration for India until ) on be spiri- 
tual. Not only so, but upon that depends 
the welfare of the whole woild.” 



SWAMI VIVEKANANDA AND SRI 

RAMAKRISHNA. 

[ Rendered i<rom Swami Saradananda’s 

“ Lilapras \nga.” ] 

Continued fiom page 275, Vol. XXV. 

E have narrated above that Nareudia- 
nath was born with wonderfully 
holy Sauiskatas (tendencies) . Therefore 
experiences of a kind different from the 
ordinary, had come to his life before this. 
The reader will understand if we nan ate 
a few for examples; Narendranath said: 
“All my life, closing my eyes to sleep, I 
Would notice a wondeiful spot of life in the 
place between the e> e-brows and observe 
its changes of form with undivided at- 
tention. In older to be able to observe it 
luore carefully, I would sleep in the posi- 
tion in which people touch the gionud 
with their head while postrating in saluta- 
tion, That wonderful spot of light 
would change in diverse colours, and 
glowing bigger will gradually assume the 
form of a globe of light, and ultimately 
bursting would fill my body from head to 
feet with a white liquid light. And thus 
losing the waking consciousness, I would 
fall asleep. I knew that everybody fell 
asleep that way, and had that idea for 
long. Growing up when I staited practis- 
ing regular meditation, on my shutting 
the eyes the spot of light would in the 
veiy beginning come in front, and I would 



concentrate my mind on that. On the 
advice of Maharshi Devendranath wli&n I 
was daily practising meditation in the 
company of some friends, we would dis- 
cuss among out selves the expe lienees 
and visions we had in the hour of, medi- 
tation. Then I learnt from then woids 
that they did not see the light and none 
of them fell asleep in the way above des- 
cribed like me. 

“Again from boyhood, I would feel 
with regard to certain objects, places and 
persons that I was very familiar with 
them, or that I had seen them somewheie 
before. I would try to remember but could 
not bring back to memory the pievious 
circumstances— but never could I believe 
that I had not seen them befoie. Many 
a time, off and on, it occurred to me. For 
instance, assembled with my friends, I 
was discussing about a subject, when 
some one said something and in a flash it 
occurred to me — really, I had previously 
been in this room, sitting with these 
peisons in conveisations on this same 
subject, and then this peison had made a 
similai remark. But by thinking I could 
come to no conclusion, about when ^nd 
where I had previously conversed with 
them before. When I learnt about the 
doctrine of reincarnation, I thought that 
peihaps I was acquainted with these 
places and persons in a previous life and 
partial remembrance of them come to me 
sometimes in the above way. Later 011 I 
felt that it was not the right conclusion 
about the subject. Now I think I had 
seen before my birth, in a series of pic- 
tures, the persons and things with which I 
shall have to be acquainted in this life and 
remembrance of that, after birth , has from 
time to time arisen within me all my life. 

Healing from many people about the 
puie life of Sii Ramakrishna and his 
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entering into trances Sj. Narendra came 
to see him. But lie never di earned that 
any change in life or wonderful expel i- 
enees would come to him by his meeting 
him. But com pa led to the super- physical 
experiences which came on him oil two 
successive occasions of his coining to Sri 
Ramakrishna all his pie\iouslv-felt ex- 
periences appealed pale and of little conse- 
quence— and in fimbiig the leason of 
them e\eu his poweiful intellect failed in 
the attempt. Theiefoie he was in a great 
fix in coming to a conclusion about Sri 
Ramakrishna. Foi he found not a shred of 
reason to doubt a little^about the fact that 
the wonderful expenences occuried lohim 
bv the inscrutable and Divine Power of 
Sii Ramakiishna and the xnoie lie thought 
about it tlie more he was immeised 111 
wo n dei men! . 

Really, thinking of the wondeiful ex- 
periences which came to Naiendra so 
suddenly ancl quickh aftei his fiist meet- 
ing with Sri Ramakrishna, gives cause foi 
not a little wonder. The Sciiptui.es say 
that in the lives of men of limited power 
and capacit} such experience (of Advaita 
in the spiritual realm) comes tarely as ihe 
result of a long life of teuuiiciatioii and 
self-contiol and when once they come with- 
in their realisation they are captivated by 
seeing the manifestation of Divine Power 
in their spiiitual pieceptor and come to 
sunender theinsehes wholly to him. That 
Narendiaiiath did not do so is the cause 
of no small wonder and fiom that one can 
undfeistand what a high capability he had 
in the spiiitual lealm. And because he 
was of more than ordinary capability in 
the spiritual lealm he did not give him- 
self away by the lesult of the pievious 
incidents, but keeping himself conti oiled 
and collected, he was able to set himself 
for a long time to examine the wondetful 
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charaetei and life of Sri Ramakrishna* 
and find the reason of them. But al- 
though not wholly overwhelmed 01 ack- 
nowledging full submission, theie is no 
doubt that he was powerful!} diawn to Sii 
Ramakiishna. 

After the day of his hist meeting, Sri 
Ramakrishna, on the other hand, fell a 
powerful attraction for Nareiulranath* 
The noble spiiitual teacher, possessed *of 
transcendent peiception, meeting a woitliy 
disciple becomes seized with the desire of 
transmitting to him his whole realisa- 
tions of the Tiufch. The depth ot that holy 
desiie is immeasurable, and that holy im* 
patience without any reason and devoid 
of tlie least trace of self comes only by 
the will of the Divine in the heaits of tlie 
gieat Teach eis possessed of full control 
and established in the Self. And im- 
pelled by that on his meeting with the 
worthiest disciple, he establishes him in 
the fearless plane of Bi a liman and makes 
him satisfied in the Self and filled with It. 

Theig is no doubt that Sri Rama- 
krishna was seized with the idea of mak* 
ing Naiendianath established in the 
Bi dh man by means of Samadhi. Three 
01 four years afterwards when Narendta- 
nath had fully surrendered himself to Sri 
Ramakrishna and piaying to him re* 
peatcdly to bless him with the experience of 
Uifvikal pa Samadhi ( the transcendent 
meditation), Sii Ramakiishna, laisiug the 
topic of the above previous incident, f old 

A A. 1 

him many times befoic us thus: “Why? 
You said on the previous occasion that 
3 on have yom fathei and mother whom 
you have to serve (and hence do not like 
yotu mind being gathered into the depths 
of Samadhi) And sometimes he would 
sa} : “Look, a person died and after death 
became a ghost. Living alone for a long 
time, he felt the need of a companion, 




IQ2 1 



SWAM! VIVEKANANDA AND SRIRAM AKRISHNA 



and began to searcll all round. If lie 
heard that anybody died anywhere he 
ran there* and thought that perhaps he 
would get a companion. But he saw 
that by the touch of holy Gauges- water 
or for any other reason, he got rescued 
from the life of a disernboched spirit 
(ghost). Therefoie with a broken heart 
he went back and lived a solium life again. 
Thus his need of a companion was nevci 
fulfilled* I am in a bimiliar situation. 
Seeing you, I thought I would now get a 
companion who wouldshare with me to the 
full all ill) spiritual realisations — but you 
also said that 5 on have your fathei 
and mother (which consideration kept you 
back from the highest spiritual realisation 
in Samadhi) . Therefore I have also failed 
to secure a companion.” Thus men- 
tioning the incident of that dav he would 
make tun and banter with N?iendranath 
many times. 

We hare related befoie hoiv Sri Rama- 
kiishna desisted, when Xarendrawas over- 
coine With fear, on the point of entering 
Samadhi. On the event turning out like 
that it is no wonder that he felt a little 
dubious about v hat he had felt and seen 
about Naiendianath befoie. Our infer- 
ence is that for that reason, on the 
occasion of the second and the third visit of 
Naieudranath, he ov ei powered him b\ his 
spiritual power and got the truths of Ins 
life and mission in the woild from him in 
the state of spiritual tiance and felt as- 
sured by finding them in coi lespondence 
with his previous experience* . If the 
above inference be right, then vve have to 
tinder stand that Njrendianath had not the 



same grade of Samadhi, 011 tile two days 
of his visits to Daks bines war. As a result 
we find that 011 the two days he had two 
different kinds of experiences. 

Although he was somewhat assured as a 



result of his examining Narendranath ill 
the above way, it cannot be said that he 
was fully assured. For he saw, that of 
the powers, the possession of but one o t 
two of which enables a man to earn a 
great name and position in the woild* 
Narendranath had eighteenfold. And 
if Narendranath does not employ them 
aright in the path of spirituality, by the 
realisation of the highest truth about God) 
the woild and the destiny of human life) 
the result would be contrary. Sri Rama* 
kiisliiia would say, as a result of that 
defection, Narendranath would only found 
a new sect or party like other founders 
and earn only worldly fame, but he would 
fail to realise and help in the establish-* 
menl of the universal and catholic truths 
of spirituality whose propagation is neces* 
sarv in order to fulfil the needs of the 
age* Theiefoie Sri Rainakrislma felt a 
great enthusiasm in his heart that 
Narendranath might vohuitatily follow in 
fulness the path of his own universal 
ideal of spiritual life and realise siiniliar 
catholic and universal ideals of spirituality. 
As he would always sa) — that as only in a 
small stagnant pool of water, dal (weeds) 
and other tank vegetable growth appear* 
so also where only paitial truths of the 
spiritual realm are realised as the full, 
it gnes rise to dal (sects) or limited and 
exclusive churches. Impelled by the feat 
that lest Nareudtnnalh, endowed with 
vVoudeiful intelligence, should stray into a 
limited path, the great effort that Sii 
Rainakrislma made to fill him with the 
whole and comprehensive truth, gives rise 
to no little admiiation. 

Therefore vve see, after meeting Naren* 
draft a til, Sri. Ram a kri slur a for many 
reasons felt a wonderful attraction for 
him, and so long as lie did iiot feel 
sure that, there Was no risk of his stray* 
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mg into a contrary path, his love did not 
assume a more easy and composed form* 
Among the reasons of his wonderful love 
for Narendranath, we can easily under- 
stand some sprang from his wonderful 
visions about him, some from the fear lest 
in the spell of the time-influence he would 
take on himself voluntarily the bondages 
of family, worldly Wealth, name and fame 
and fail to realise, even in part, the great 
and noble ideals of his life. 

(To be continued) » 

Teacher of philosophy of 

INDIA. 

BY ROBERT H. WILSON. 

H E N the Christian wot id lias been 
engaged for a centuty or tnore in 
sending its missionaties to India, what is it 
that the priests of the Hindus are now bung- 
ing back to America and England ? 

The question was put to the Swami 
Abhedananda, who has tecently come to San 
Fiancisco and gatheied about him a ciicle of 
followers known as of the Vedanta Ashrama. 

“There is a seciet of life not contained in 
any one religion,” said the Swami. “ The 
pnests of tlie Vedanta do not seek conveits. 
They would make clear to every man the 
spiritual understanding of his own religion.” 

Among the most enthusiastic followeis of 
the Swami Abhedananda is the wife of a San 
Francisco cleigyman occupying the pulpit of 
an oithodox church. She says the teachings 
of the Swami are revelations of a highei 
Chiistianity. 

With this strange paiadox of a piiest of 
the Hindus coming back to teach Christianity 
to Christians, the views of the Swami take on 
a peculiai inters!. 



Jan, 

The greatest of the Swamis to come- to 
America was probably Vivekananda. Abheda- 
nanda is his associate and fellow disciple of 
Sri Ramakiishna, the gieat modem master of 
the Vedanta philosophy. It was in answer 
to a message from Vivekananda that Abheda- 
nanda came to San Fiancisco. 

WANDERS 14 YEARS. 

The Swami’s preparation for the priesthood 
entailed a penod of font teen years of wander- 
ing through India “ without pmse 01 sctip,” 
bleeping by the roadside or beneath a tiee and 
talking of the spiiitual side of life to those 
who would listen. He was a monk of that 
ascetic type common to the early orders in 
the Christian chutch. He left his native 
country after he became recognised as a great 
teacher and went to London. After several 
yeais there he came to New Yoik and a few 
months ago atiived in Sail Fiancisco. 

Here is a sketchily repoited interview with 
the Hindu philosopher, touching upon only a 
few of the high spots in a discussion involv- 
ing the profounder thought of science, philo- 
sophy and leligion. 

“ What is it that you have to say to San 
Fiancisco ? ” 

“ That the Kingdom of Heaven is within 
you,” replied the Swami with a smile to indi- 
cate that he leahsed the futility of so familiar 
an answer. The explanation was more com- 
plex. 

“Theie is within every human being the 
self or the soul that may know itself Thought 
does not know itself Behind thought is that 
which know 5 thought. Then to open the eyes 
of those who see but dimly is the mission of 
Vedanta ” 

“ That laises one of the objections of tiie 
West to the ancient philosophies of the 
Onent, J was suggested to the Swami. “ They 
aie too contemplative foi the activities of 
modem civilisation.” 

SEE ACTION TN IN \C IT ON. 

“We learn,” lie leplted, “to see action in 
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Inaction. That is one of the highest concep- 
tions of which the human mind is capable. 
Behind inertia is the Knower of AH, the 
soui ce of action.” 

“ But to come down to the problems with 

which the daiiv lives of men are sun ounded — 

* 

the conflict between good and evil, the ques- 
tion of heaven and hell — what has the 
Vedanta to offei ? ” 

“There is neither good nor evil but as a 
man thinks. Good and evil aie two aspects of 
One winch is neither good nor evil, but 
Absolute.” 

The Swami's answer was profound and 
spintual, but it suggested an age old question : 

“Theie is a natmal law in the material 
world which causes the big fish always to eat 
the little ones. Will it not always appear evil 
to the little fish that this is so?” 

u But,” said the Swami, “ it is one of the 
manifestations of the material world that 
energy is indestructible. We need only see 
that the one within who diiects energy is im- 
perishable and absolute. The Vedanta philo- 
sophy teaches that the souice of consciousness 
cannot be found in matter, but stands inde- 
pendent of it. The life of the little fish merely 
encounteis a change, such as is common to. 
all life ” 

“Then the life of the individual may at any 
time be merged in a iaigei life 

UN EXPLAIN ABLE “ 1.” 

■ 4 Life meiges and separates and merges 
again,” explained the Swami, “but the ‘ I 1 
cannot be explained by any physical law. 
Electronic vibrations aie not conscious of 
themselves. It is the { soul 8 that knows itself 
and that is mdestnictible, eternal and im- 
mortal. The identity of the soul cannot be 
lost or merged.” 

These was more to the discussion, but this 
much would serve to explain the Swami 
Abhedananda’s view that the foim of leligion 

matters little if it carries with it an under- 



standing of the secret which lies beneath all 
religious and philosophic activity. 

He ended with a more or less familiar 
quotation from the Bhagavad Gita : 

“ If the slayer thinks that he has slain* or if 
the slain thinks that he is slain, both of them 
know not that the soul can neither slay not- 
be slain ” — 

— Which is of interest to the students of 
Emersonian philosophy who will recognise 
the origin of his lines : 

If the red slayer thinks he slays, 

Or if the slain thinks he is slain, 

They know not well the subtle ways 

I keep, and pass, and turn again.” 

— The San Francisco Examiner* 
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Salutation to Bhagavan Ramakiishna 



Revered Sii, 



C/o Satis Mukheri'i, 
Goiabazar, Gha^ipuy^ 



I am in leceipt of your letter of contrition?^ 
I am not leaving this place soon— -it- is, im« 
possible to avoid the Babaji’s request Yoi| 
have expressed remoise at not haying reaped! 
any appreciable results hy serving the Sadhus,. 
It is true, and yet not true ? it is true if yoi\ 
look towaids ideal bliss, but if you look be^ 
bind to the place from which you staiteci 
you wiil find that befoie you were an 
animal, now you are a man, and will be ^ 
god or God Himtelf in future. Moieover^ 
that sort of regret aud dissatisfaction is very 
good, it is the prelude to improvement* 



Without this none can rise. 



He who puts, Q,i\ 
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a turban and immediately sees the Lord, 

J 

progresses thus far and no farther. Yon are 
blessed indeed to have that constant dis- 
satisfaction preying on your mind— -rest 
assured that there is no danger for von. * 

o r 

You are a keenly intelligent man, and know 
full well that patience is the best means of 
success, hi this respect I have no doubt 
that we light-headed boys have much to 

KJ ~ 

learn from von. '* *' You are a considerate 
man, and 1 need not add anything, Man 
has two ears but one mouth. You specially 
are given to plain speaking, and are chary 
of making large promises- — things that some- 

**.>*.> i 'i 

times make me cross with von, but noon 

•s * k 

reflection I find that it is yon who have acted 
with discretion, “ Slow hut sure, ‘ “ What is 

lost in power is gained in speed.' 1 However, 
in this world everything depends upon one’s 
wards. To get an insight behind the words 
( specially, with your economical spirit 

masking all) is not given to all, and one must 
associate long with a man to be able to 
understand him. * * Religion is not in 

sects, nor in making a fuss — why do you for- 
get these teachings of our revered Master ?• 
Flease he) pas far as it lies in you, but to judg 
what came of it, whether it was turned to 
j or evil account, is perhaps beyond our 
jurisdiction. * * Considering the great 

shock which Girish Tabu has received, it 
will give him immense peace to serve Mother 
at this moment. He is a very keen-witted 
person. And our beloved Master had per- 
fect confidence in you, used to dine nowhere 
else except at your place, and I have heard, 
Mother too has the fullest confidence in you. 
fn view of these you will please bear and 

forbear all shortcomings of us fickle boys, 

• * 

treating them as if they were done by your 
own boy. This is all I have got to say, 

by return of post when 
take place, A pain in. 
rse much trouble. In ?, 
will look exceedingly 

&a.autiiuL wUh miles and miles of rose -banka 
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all in flower. Satis savs he will then send 
same fresh roses in water for the Festival. * * 
Mav the Lord ordain that vour son becomes 
a man, and never a coward ! 

Y ours affection ate! \\ 



Vi vekananda 



r. ° 



o. It Mother has come, please convey 
to her my- countless salutations, and ask tier 
to. bless me that I may have unflinching 
perseverance. Or. if that be impossible iq 
this body, may it tall off soon \ 

V, 
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serve them . 



I’hose with whom you 



My dear 

I hope you are doing well Do yom 
own spiritual exercises, and knowing your- 
elf to be the . humblest servant of ail, 

are 

staying are such that even l am not worthy 
to call myself their humblest servant and 
take the dust of their feet, — Knowing this 

s / 

serve them and have devotion for them,, 
Dai Ft be angry even if they abuse or even 
hurt von desperately. Never mix with women, 

J % * 

Try to be hardy' little by little and gradual!. V s 
accustom yourself to maintain the body out 
of the proceeds of the begging. Whoever takes 
the name of Ramakrishna, know him to be 
your Guru. Everyone can play the role of a 
master, but it is very difficult to be a servant. 
Specially you should follow S — , Know it for 
certain that without steady devotion for the 
Guru, and unflinching patience and persever- 
ance, nothing is to he achieved. You must 
have strict morality. Deviate an. inch from this, 
and you are gone for ever. 

Yours affect innately, 

Vivekananda. 



W ^ ■ H * C .. 
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STORIES OF SAINTS, 

( Retold by G ) 

V. 

Tiif B\g Oi Sand. 

TN the early days of Chp'stianity when 
** ho!\ men would dwell in the desert to 
escape woildlv temptations and to give them- 
selves moie fully to a contemplative life, a 
Biotheihood had settled down in a wilder- 
ness and tin (High theii united effoits had 
succeeded in making the land feitile. Peace- 
fully they lived there, united by one hope 
and high purpose, — to seive God in labour 
and in piayei. In that wild land the Hi others 
lived then austere lives, content to have left 
behind them the caies and wo; lies and fleet- 
ing joys of the world. Theii scanty faie was 
produced fiom the soil by their own labour. 
And nothing fiom the outride wot Id could 
inteirnpt then heavenly contemplations. 

But one day, the good abbot of this Biothei- 
hood called the Rtethern togethei on a sad 
business. One of their little congiegatio n, 
a young monk, after years of faithfulness, 
had fallen beneath a sote temptation and 
committed a grievous sin, What the offence 
was we are not told, but God’s hand had for 
a moment ceased to hold the Biothei and ins 
Cinne was ceitified. And now all weie called 
in solem meeting to decide on the sentence. 
And wise and learned Fathers from other 
convents had been called in to assist m the 
sad performance of the day. 

The gloomy tale had been 1 elated and dis- 
cussed and now each in turn was requested 
to give his judgment. 

“ Send him from you I” said one, quite confi- 
dent of the soundness of his advice. “ All 

will be tainted, by his staying.” 



*3 

“ He has bi ought on you shame and scorn, 
let him be as dead!” said anothei. “ He lias 
done haim enough.” 

But the abbot shook Ins head. He was 
willing to punish the youth, but to car. t him 
out, no, that lie could not do. 

Su'd anothei '‘Justice must be done. Let 
ail know that he is guilty. Do not spate him. 
Keep him to hard labour but apait fiom 
otheis And let no one speak to him.” 

But the abbot piayed in silence for the 
fallen soul. 

Then said anothei : “Put him tit piison for 
the lest of hi ■> life.” 

But no one consented to that. 

And in Ins little cell sat the offender, once 
beloved, now scorned and hated by himself, 
and as he thought, by all. He asked not for 
meicy, he did not plead his case ; speechless 
he was and teailess and in despair. He 
fcated not his fate foi what greatei baim 
could otheis do him, moie than lie himself 
had done? Thus he waited. But outside the 
minds were divided. Noon had come and 
the heavy question remained undecided. 

One who had seen him in his cell that 
morning, shi inking from the gaze of otheis* 
tried to defend him. And others were tlieie 
with sinking hearts and pleading eyes, for 
they rememoeied the happy days when the 
Bt other had been dear to all. Otheis again 
feeling pity tried to harden thei; heat ts, for* 
‘ pity was not justice/ 

And so tlie sentence remained unspoken. 

Then it was decided that they should wait 
for an old Father, theii most honoured and 
best adviser who dwelled in a desert cave. 
Older than the rest and wisei, many legarded 
his words inspiied 

And the abbot pale and silent prayed for 
light. And light was sent, for toiling slowly 
ovei the hot desert-toad came the wise and 
holy Fathei. Many times he halted to 
breathe and lest* far he earned a heavy load. 
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Wasted he was and worn, yet strong to aid 

others. Tiled by many conflicts, he had 

found great peace and hi*> race shone with a 

brightness t hat made the Brothers feel that 

God was bv Ins side. 

✓ 

Be reverent love compelled, thev went out 
✓ 7 ^ 

to meet him and seeing his shoulders bent 
under the heavy burden, many hands were 
stretched out to free him from the weight. 
“Why this burden is too heavy for you to 
cany?” one said And the holy Father an- 
swered: “ Brothei, these are sins of mine, I 
irmst carry them with me whenever I go to 
judge ftn other.” 

Then the abbot with trembling hands 
raised tire load fiom the Father’s shoulders. 
And looking inside tire bag he found it filled 
with sand. All were silent now, for the best 
among them had sins as many as the sand- 
grains in the bag. The abbot looked up to 
heaven and a sigh of relief escaped his breast. 
“Lord, l thank Thee, Thou hast shown ns 
the way, Thou alone art able to judge us all !” 
And hearing this a great heaviness fell from 
every heart. Yes, God alone can judge man 
and He is merciful. No longer was pity 
crushed or love kept back. Some smiled and 
others wept and their hearts were light and 
at peace. And some bowed in veneiation 
and others went in all haste to speak words 
of consolation to the fallen Brother. Hope 
they brought to his despairing breast. And 
that evening found him kneeling with the 
test in the little chapel of the convent. And 
instead of sentencing the youth and driving 
him from them, the Brothers restored him to 
his former position. And never did the sin- 
ner fall again. Repentance had purified Iris 
heart and he became a holy example to 
others. 




VIVEKACHUDAMANI. 

( Continued from page 284., Vol. XXV.) 
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543. Though without liches, yet ever 
content; though helpless, jet veiy power- 
ful; though not enjoving sense-objects, 
yet eternally satisfied; though without an 
exemplar, vet looking upon all with an 
eve of equality. 

[ Powetful The Atman is his wealth, power, 
and evemhim> ] 

toot 5fa w^ww 

544. Though doing, yet inactive ; though 
expei iencing fruits of past actions, yet 
untouched by them; though possessed of 
a body, yet without identification with it; 
though limited, yet omnipresent is he. 



rN » 
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545. Neither pleasuie nor pain, nor 
good nor evil, ever touches this Knower 
of Biahman who always lives without the 
body-idea. 

[ A repioduction of the sense of Chhandogya 
VIII. xu. 1 ] 



t *TSTcJT5fr g?r: 

546. Pleasuie 01 pain, as well as good 
or evil, affects only him who has connec- 
tions with the gross body etc., and identi- 
fies himself with these. Plow can good 
or evil, or the effects thereof, touch the 
sage who has identified himself with the 
Reality and theieb) shattered his bondage? 
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547. The sun which appeals to be, 
hut is not actually, swallowed by Rahu is 
called as swallowed up by people, tluough 
delusion, not knowing the real nature of 
the sun. 

[ The reference is to the solar eclipse. 

Nature . . ..sun — -which is a ma*»s ot light. ] 

farg^ I 

*rs:*rr?<r kx^^jx- aCmvrmsshrrqc iiywn 

548. Similaily, ignoiant people look 
Upon the perfect knower of Brahman, who 
is wholly lid of bondages of the body etc., 
as possessed of the body, seeing but an 
appearance of it. 

srr^r kk g rasra t 

^f?^T%c!jr^r®pT nv.'4? u 

549. In reality, however, he tests dis- 
caidingthe body, like the snake its slough ; 
aiid the body is moved hithei and thither 
by the wind of Prana, just as it listeth. 

Discarding the body — ceasing to identify him 

self with the bodv. 

* 

Like the snake etc. —A letntniscence of Ihihad*/- 
lanvaka IV iv 7. 

Wind — ‘ Yarn ’ which stnctly speaking means 
‘foice,’ in which sense Pi anas can be called ‘Vatu.* 

There is anothei leading to the hist line 

trfKnif which should be tendeied 

thus “But the body of the hbeiated man lemams 
like the slough of a snake. ] 

tfr<raT acre \ 

kix nw°ii 

550. As a piece of wood is diifted on to 
a high 01 low giound by the current, so 
Is his body can led on b\ the moment 11m 
of past action^ to the enjoyment of llieii 
fruits as they present themselves in due 
couise. 

f livjoyment — includes ‘ suffering ’ alou. 



g^grir- 1 
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551. The man of realisation, beieft of 



the body-idea, moves amid sense-enjoy- 
ments like a man subject to transmigra- 
tion, through desires engendered by Pia- 
rabdha work. He himself, however, lues 
unmoved, in the body, like a witness, free 
from mental oscillations, like the pivot of 
the potter’s wheel. 

f Like ./; ansmiqt ation — onh appuentl) The 

Piaiabdha has no meaning foi the fnam who is 
identified with the Self See SloLu 453 463 

Pivot — which is fixed — on winch the wheel turns ] 



552. He neither directs the sense-organs 
to the object, nor detaches them from 
these but stays like an unconcerned 
spectator,. And he has not the least re- 
gaid for the fruits of actions, lrs mind 
being thoroughly inebriated with drinking 
the undiluted elixir of the Bliss of Atman. 

[ F01 m the list line of the Sloka. theie 

is anothei leading tfppg* which snould be tiaus- 
lated as ‘including all minor joys. 5 



Tm wr we fay ra r: iivt3# 

553. He who, giving up all such con- 
siderations as this is a fit object of medi- 
tation and this is not, lives as the Abso- 
lute Atman, is verily Shiva Himself, and 
he is the best among Knowers of Brah- 



man 



5 Pit object — and theiefore to be welcomed, 
while the othei is to be shunned ] 
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554. Through the destruction of the 
Mipei veiling adjuncts, the perfect Knower 
of Biahman meiges himself in the One 
Brahman withonl a second — which he had 

t 

been all along, becomes very fiee even 
vViinc living and attains 1 lie consumma- 
tion of lrs life. 

['htifes himself' in Ih a hr** a it u ihich all alone: 

) — Quotations tiom Bimada- 

i am aka 3V\ iv 6 ] 



thpr nfrwraa 1 t 
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555. As an actor, when he puts on the 
die$s of his lole or when lie does not, is 
always a man, so the peifect Kuowei of 
Brahman is always Biahuian and nothing 



else. 



wtfi n ?r: unm msrcfsRr ann^ra '{'it 

556. Bet the body of the Sammisin 
who has realised his identity with Brah- 
man, become withered and fall anywhere 
like the leaf of a tiee, (it is of little con- 
sequence to him, foi) it has already been 
burnt by the file of Knowledge. 

f Burnt elf - hence he need not even caie about 
the cremation of the bod} afte* death ] 



m^r g?r: 

n^ll 

557. The sage who always lnes m the 
Reality — Biahman — as Infinite Bliss, the 
One without a second, does not depend 
upon the customaiy considerations of 
place, time etc. foi giving up this mass of 
skin, flesh and filth. 

t He may give up the bod\ an) time he pleases, 
foi it lias seived Us purpose ] 
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558. For, the giving up of the body is 
not Libei ation, not that of the staff and 
w iter-bowl, but Liberation consists in the 
destruction of the heait’s knot, which is 
— -Nescience. 

[ Staff' and u. Her ho x bl — the insignia of a San- 
nyasm Meie outyv ud giving up is nothing ; they 
must have no ul ice in the mind 

Hear Is kmn — <o bind as it vveie the Chit or 
Absolute Knowledge to the inert body ] 

*mr m rosr%^Snr \ 
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559. If a leaf falls in a small stieam, or 
a river, oi a place consecrated by Sluva, or 
in a ciossing of loads, of what good or 
or evil is that to the Uee? 

[ Places of van mg put i tv aie meant ] 
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560. The destnieUon of the body* 
organs, Pranas and Bnddlu is like that of 
the leaf or flowei or ft nit (of a tiee). It 
does not affect the Atman, the Reality 
the Embodiment of Bliss — vvhich is one’s 
true natuie. That sun ives, like the tiee. 



Pranas —Vital foices liuddhi - the delennma- 
live facility, may stand heie foi die mind itseU. j 



fspiraw* 

561. The Srutis, by setting forth the 
leal natuie of the Ai man in the words, 
“the "Embodiment of Knowledge” etc., 
■which indicates Its Reality, speak of the 
destination of the super \enmg adjuncts 
merely. 

\ “ Essence of Krim^edge td c -Bnhad&iauyaktl 
IV v 13. “As a lump ot salt wlncn is without 
inteuoi 01 eytenoi, whole, one homogeneous salt 
mass, so is v eul> this Atman, O Maittey*, the 




LIEF 



i? 



ro2i 



Embodiment of Knowledge which assumes dif- 
ferentiations through contact with the elements and 
ceases to hw- them when these element', aie dcs 
troyed ( by Illumination ) Aftei this dissolution It 
has no distinct name.” It should he noted that the 
passage in the ongmal is so worded as to confuse 
an ordinat v enquuct, as It did Maitieu actually. 
Then Vajnavalkva had to explain that he meant 
only the destruction of the supervening adjuncts, 
and not that of the Atman— the Eternal Reality — 
which evei is 

Supervening adjuncts— Such as water in which 
the sun is reflected, or the tose which casts its 
reflection on the ensial, or the air which pioduces 
a bubble on the surface ot water When these 
Upadhis are removed the special differentiations 
cease to exist, but the principal thing lemams as 
it was ] 

a=frsrr??trr«?5T iixs^n 

562. The Sruti passage, “Verily is this 
Atman Immortal, my dear, 55 mentions the 
immortality of the Atman in the midst of 
perishable things that are subject to modi- 
fication. 

Sruti — Ih ihaddtan}aka IV. v 14 “Verily is 
tins Atman immortal, my dear, indestiuctible by 
Its very nature ’ ] 

’remrore?' 

563. Just as stone, tree, grass, paddy, 
and hmk etc., v hen burnt, are reduced to 
to earth (ashes') only, even so the whole 
objectixe univeise comprising the hodx , 
organs, Pranas, Manas and ,o forth , aie, 
when burnt b\ the fue of Realisation, re- 
duced to the Para mat man (Supreme Self), 

(To be continued) . 



LIFE 

I am a bud which has been trapped by 
* five falconets, the senses, who are 
greedy for my Spiritual Being. I am 
captured by things. — that like strange 
thieves have stolen me horn me The 
Plumage of My Soul* 

But then I flitted down from heights 
celestial into the caverns of this earthly 
life. I descended from unspeakably glori- 
ous heights into the daik shadows of this 
nether world. 

I moan for My Mate, Who is the Larger 
Self of my life, He Whom they call God 
I moan but I know that this is a tenihle 
cage. It is so big. O! the whole world 
can easily be placed inside it. It is so 
tight and so strong that if even the world 
fell against it, it would not give way. 

This is a terrible cage, and stealthy must 
have been my trappers. But I can never 
sing again. That is sure. How could I, 
when I know that all my life has been 
stolen from me and that I have been 
dispossessed of all my glories. O caged, 
caged in a net of finite things ! But 
in my inmost nature I am one with 
The Great Bird who rests on the top of 
the world and remains firmlv seated in its 
Great Nest, though the tree of life sway 
to and fio and with teriible, swift motion. 

I am downcast and forlorn. The stars 
do liotinteiest me, nor the so-called glories 
of the day The sun's raxs seem but a 
paltiy bght, foi I know there is another 
Light. O! this misery shall kill me. I 
must fly out of the world, but then when 
I desiie to fh , I And that the winds of life 
mock me as ] beat against the Cage. 

Only My Mate who is the Largest Self 

V J* 

©i my lire, y ho _s rny God. can saie me. 
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But when shall He fly to my assistance ? 
u When shall He make haste to help me?” 
0 cruel, ciuel falconers of Sense why have 
ye wounded my Being with the Airows of 
life and why have ye trapped me into this 
cage of the woild l 
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RADHA’S LAMENT. 

O Trees, Where is my Kttshna ? He's not come, 
Alas*, promised but did not, and my heart is undone. 

And Thou Jamuna of silveiy sheen, 

Thy sylvan bowers, tryst of Krishna's love, 

Aie they too love-lorn, my riv’iain queen, 

Agloom without Madhava ? 

O shrubs and ereepeis and cypress stately. 

Ye doweis and foliage, grass off glee, 

All ye are sighing, ciying and d>ing innately, 

Bor thy heait’ s Hero Keshava to see. 

O Ye Eaith and hills and dales yondei, 

Ye silent Moon, do ye know whete Hari has hied, 
Ye all-pervading Yayu, tell me, don’t rend my 

heait asundei, 

Anywhere Ye My Mohan have espied? 

But vain did Love yearn and pant and pale, 
M)Stenous Muiari but hei heait did play, 

The All-seeing Vihan Himself did spoit and revel, 
When Radha unmet-of Knshna like lifless lay. 

But lo 1 When Radiia so love-sick fell aswoon, 
Krishna in ti ailing glory shone soon, 

And His All-Self dispelled hei delusion ot 

betng alone, 

And made hei for evermore at-one 

Mllchanu Dkomal. 






I WANDERED THROUGH A MOUN- 
TAINOUS RETREAT. 

| wandeied tlnougb a mountainous retreat 
A into a silent and sequestered place in an 
effort to foiget the ways of men and know 
the ways of God. I felt unrelated to my 
9ge and the conduct of my age palled on me 
fur it lacked all the sweetness and the soul 
of poetiy. It loved and lived the dead, dull 
tilings that cheapen life and make shop-* 
keepeis of men who should be Gods. 

1 had felt for a tremendous time that 
life should be a long, continuous and divine 
ont-ieachiug to the Heait of life itself, that 
it should be natural, simple and as beautiful 
and as lovely as the rose or forest* the 
rolling ocean or the painted cloud. 

I had communed with Natuie for years 
before I thus wandeied through a mountain* 
ous retreat into a silent and sequestered 
place in a supieme effort to forget the ways 
of men and know the wavs of God. And the 
Supreme Soul of Nature into whose Being 
flow with instinctive longing all the lesser 
loves and souls aud foims of life had urged 
me on saying. 

“Self of my Self who yearnest for the 
tilings tiiat the poet sees and loves but 
partially, thou who yeainest for the Life of 
love itself and for the Life of all that has 
foimed itself into the beautiful, into the sub- 
limely ttue and good, know that no single age 
or time can e’et make thee know or feel tins 
Gieatness and the Singleness of God. 

o 

“ The life of the man who loves the world 
for the world’s own sake and not for God, 
is too complex to be tiuly beautiful. Only 
he who seat dies and finds the infinitely 
Simple, the Suptemdy Single in winch all 
the world with all its vaiied and complex 
expression loses itself into a gloiious single 
furiri which is the fuim ot Gud — only he is 
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Know that no single desire can of itself 
give thee that happiness Supreme which is 
thv soul's own bliss and foi which thy soul 
must hist know and love itself een as it 
knows and loves and dies for lesser things in 
its present and untutored sta.se” 

Aftei this blessed message which the Heart 
of Life had given to mine own heart of 
heaits I felt that I had been initiated into 
the Solemn and the Ominous Mystery ol the 
Ages thiough Whose Veiled Splendouis 
shone in Shadowed Gloiy the Piesence for 
which man seaiches wide but which he 
misses — the Presence he has called God. 

I lingered for many a year with Natuie 
vvandeiing thiough a mountainous retreat 
into a silent and sequestered place in an 
effoit to forget the ways of men and know 
the ways of God. Slowly and surely did I 
begin to realise that nothing in the world 
winch men love could give me That for which 
I sought, for God is the Reality behind the 
appearance of the World. The world is a 
cm tain which man not God has woven be- 
foie the Face of The Most Beautiful Thing 
in Life. 

F. A, 



REVIEWS, 

Rabindranath Tago?e A stuck of his Later woiks. 
by K. S. Ramaswami Saslu S Ganesan & Co., 
Triplicane, Madias PF 220 Price Iis. 2. 

This is one among the many works which are 
coming out to mteipiet the waitings and bung 
out the message of the great poet with regard to 
the various subjects which his master-mind has 
touched The poet wilting under the impulse of 
aesthetic excitement cieates fonns of beauty to 
give delight to the soul, and is undei no necessity 
to argue out any system of thought 01 piesent any 
message to the uudei standing of man. So even 
Tagore’s prose vwi tings m which he stnves to 
definitely set foith a view of ait oi an attitude 
towards creation float m such an ^tmospheie of the 
infinite suggestiveness of the poetic expression, 



charged with imaginative phiases and images, tha 3 
then definite statement is swllowed in the ring of 
a poetic atmospheie. Therefoie an expiession 
and definite statement of the thought-contents of 
the poet helps his leaders to follow with a mor© 
undei standing interest and appreciation all the 
forms of his poetic expiession. 

The standpoint of the author of this book has. 
been no other than an interpretation to leveal the 
true mwaidness of Tagores mind and moods — * 
collecting all his later works and interpreting them, 
as a synthetic and harmonious whole In this; 
work we think the authoi has succeeded well with- 
in a veiy small compass. We will try to pass this, 
synthetic collection undei a still shorter review* 
insufficient as a whole statement, but sufficient to 
aiouse the reader’s interest m the beauty and fore© 
of Tagoie’s wntings. 

The fust, book studied is “My reminiscences ” 
of Tagoie, which contains tire self-revelation of 
the growth and effloiescence of a iare poetic genius 
and a iaie spiritual personality. It consists of A 
senes of memory pictures about which Tagoi© 
himself says * “ Thus over life’s outward aspect 
passes the series of events, and within is being; 
painted a set of pictures. The two correspond but 

are not one Why the eve 1 -busy painter 1$. 

painting; when he will have done, for what galleiy 
this piefmes are destined— who can tell then, 

discoveied, as I opened the door, that Life s men 
mories are not Life’s history, but the original work 

of an unseen Artist The vai legated colours, 

scatteied about are not reflections of outside lights, 
but belonging to the painter himsalf, and coiqq 
passion-tinged fiom his hean ” 

Tagoie thus speaks of the sense of mystery 
which fflled the woild m lus childhood s days , 
“Looking back on childhood’s day the thing that 
lecuis most often is the mystery which used to fill 
all life and world. Something undreamt of was 
lniking evei y where, and the uppeimost question 
every day was , Then, oh 1 , when would we com©- 
across it? It was as if natuie held something in, 
her closed bands and was smilingly asking us ^ 
‘What would you think I have? What was im 
possible for he> to have was the thing we had 
idea of.” 

He thus speaks of a feature of the social life of 
Bengal of his time, the pleasure of mutual meeting 
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The faculty our predecessors had of becoming 
the centre of groups and gatherings, of starting 
and keeping up animated and amusing gossip, has 



vanished/* How true— -as true as it is bitter — is 
what he savs : “In those da vs everything fro in 
furniture to festivity was designed to be enjoyed by 
the many, so that whatever of pomp or insigni- 
ficance there miekt have been did not savour of 

«■> 

hauteur. These appendages have since increased 
in quality, but they have become unfeeling, and 
know not the art of making high and low alike 
feel at home/ Tagore thus pleads for freedom in 
the life of boyhood saying full freedom, “ was as 



necessary for my soul after its vigorous repression 
during infancy as are the monsoon clouds after a 
fiery summer..,, ...This experience of mine has led 
me to dread, uql so much evil itself, as tyrannical 
attempts to create goodness. Of punitive police, 
political or moral, I have a wholesome horror/' 
Love of country and genuine patriotism was a 
prominent featuie of the Tagote family: “Fiona 
an outside point of view many a foteign custom 
would appear to have gamed entiy into our family, 
but at its beait flames a national piide which has 
never flickered.. ,Om educated men then kept at 
arms’ length both the language and thought of 
their native land Neveitheless mv elder biotheis 
had alwavs cultivated Bengali literature/ 

Tagore's visit to Europe as a student of Law 
gave him opportunities to study English life and 
he thus describes Mis. Scott’s devotion to hei 
husband . “ In all her actions her reverence for 
hei husband was the one thing that stood out. The 
memory of her sweet self-abnegation makes it 
clear to me that the ultimate perfection of all 
womanly love is to be found in reverence ; that 
where no extraneous cause has hampered its true 
development woman's love natural ly glows into 
worship/’ He chat actei uses a trait of English 
literature. "In the social life of Englishmen 
passionate outbursts aie kept severely in check, 
for which very reason, perhaps, they so dominate 

their literature And foi thfs, the fact that m 

English literature the reticence of true art has not 
yet appeared is responsible.” 

The characteristic appeal of Indian and Western 
music is thus indicated : 4 *Euiopean music seems 
to be mtei twined with its material life, so that the 
t of sooga sn$y he as various as that Ute it- 



self. ... ...Lor our melodies transcend the barriers 
of everyday life, and only thus can they carry us 
so deep into Pity, so high into Aloofness, their 
function being to reveal a uicturc oi the inmost in-- 
expressible depths of our being, mysterious and 
impenetrable, where the devotee may find his her- 
mitage ready, or even the epicurean ids bower, but 

where there is no room for the busy man of the 

* 

world. ..It (western music) seemed to me so roman- 
tic — Whai 1 would refer to is the aspect of variety, 
abundance, of the waves cm the sea of life, ot the 
ever-changing light and shade on their ceaseless 
undulations. These is the opposite aspect — of 
pure extension of the unwinking blue of the sky, 
of the silent hint of immeasurability in the distan 
circle of the horizon." 



\ 

* 



The poet had a new self-revelation which deep- 
ened his poetic vision Says he: “One morning 
I happened lo be standing on the veiaudab looking 
that way. Tlu, sun sas just using thiough the 
leafy tops of those trees. As I continued to gaze 
all Qf a sudden a coveting seemed to fall away 
from my eyes, and I found the woild bathed m a 
wondeitul tadunce, with waves of beauty and joy 
swelling on eveiy side This ladiance pieiced m 
a moment thiough the folds ot sadness and des- 
pondency which had accumulated over my heart and 
flooded tt with this univeisal light. The very day 
the poem, The awanemng of the wateifaLl , gushed 
forth and couised on like a veritable cascade The 
poem came to an end, but the cui tam did not fall 
upon the joy -aspect of the universe Fiona in- 

fancy 1 had seen only with my eyes, l now began 

to see with the whole of my consciousness I 

could see the fathomless depths of the eternal 
spring of joy, from which numberless spiays ©f 
lauglitei leap up thioughout the woild.” 

It would take us out of limits to quote fiom all the 
imaginative passages m which the the poet discloses 
his penetiative vision into things and subject, so we 
close this chapter with a quotation as to why he stood 
aloof tioin the noisy elements of political move- 
ments . “My mind refused to respond to the 
cheap intoxication of the political movements of 
those da) s, devoid, as they seemed, of all strength 
ot national consciousness, with then complete 
ignoiance of the country, their supreme indiffer- 
ence to the real seivice of the mother land.” 

The next study is Shan tmike tan, by W \Y* 
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Pearson, which describes the origin, the ideals and 

* 4 ^ 

methods of die new type of school which Tagore 
sought to build up at Boipur. The poet thus 
describes his consciousness of the place of forest 
Ashramas in Indian cultural life and education : 
“ T he greatest teachers in ancient India, whose 
names, are still remembered, were forest-dwellers. 
They lived in the bosom of primeval nature, medi- 
tated upon the deepest problems of the soul, and 
made it their object in life to grow in sympathy 
with all creation and in communion with the 
Supreme Being, There students Hocked round 
them and had their lesson of immortal life in the 
atmosphere of truth, peace and freedom of spirit. ” 
“ These forest sanctuaries have no doubt disappeared 
but their ideals and method are a light and an 

inspiration for all time In modern India we 

have to build the ideals of that great age of ‘ sim- 
plicity and wisdom of pure life’ into the fair 

fabric of the future India Ivly heart responded 

to that call and I determined to do what I could 
to bring it to the surface, for our daily use and 
purification, the stream of ideals that originated in 
the summit of our past, flowing underground in 
the depth of India’s soil, the ideals of simplicity of 
life, clarity of spiritual vision, purity of heart, 
barmonv with the universe, and consciousness of 
the infinite personality in all creation.'"’ 

One characteristic of this educational institution 
is thus described ; “ The emphasis on efficient and 
expensive equipment which is a characteristic 
feature of institution of learning in the West lias 
never been accepted in India, where simplicity of 
living is regarded as one of the most important 
factors in true education /’ 7 

The prominence given to music is another note- 
worthy feature. The spiritual culture is thus 
described ; “ Each boy is induced to acquire ihe 
habit of meditation. Mr. Pearson says; ‘There is 
no instruction given as to the method of meditation, 
the direction of their thoughts being left to the 
influence of the idea of silence itself and to the 
Sanskrit texts which are repeated by the boys to- 
gether at the close of the period of silent medita- 
tion. That many boys form the habit of such 
daily silent worship is enough.' The most at- 
tractive and important feature about this ideal 
school is its general spiritual atmosphere.” 

The next book studied is Personality which 



contains six discourses, on the interrelation. of life’s 

deeper things and of the outer world with the 

inner universe. The £i r.-*t discourse is on --What is 

art ? The expression of the emotional relation of 

the personality to the Universe is Art. Indian 

rhetoricians have laid down that enjoyment is the 

soul of art and literature, but enjoyment not in 

vulgar hedonistic sense, but in the sense of bliss, 

Ananda, the delight-soul of the Universe. Tagore 

thus describes the origin of the artistic impulse of 

creation ; “ When a feeling is aroused in our 

hearts which is far in excess of the amount that 

can be completely absorbed by ihe object which 

has produced it, it. comes back to us and makes us 

conscious of ourselves bv its return waves Tins 

* 

efflux of the consciousness of his personality re- 
quires an outlet of expression. Therefore in Art 
man reveals himself and not his objects.” The 
difference between the world of personality, of 
emotional thought in winch art dwells and the world 
of science, of impersonal, abstract and mechanical 
thought which science deals with is thus described. 
The world of personality is guided by a law — 
“This law is Reason, which is universal, — Reason 
which guides the endless rhythm of the creative idea, 
perpetually manifesting itself in its ever-changing 
forms. Our individual minds are the strings 
which catch the rhythmic vibrations of this universal 
mind and respond in music of space and time.” Ide 
concludes about the central position of the world of 
personality by saying : “ I have known certainly 
that the earth and the sky are woven with the fibres 
of man’s mind, which is the universal mind at the 
same time. If this were not true, then poetry 
would be false and music a delusion, and die mute 
world would compel man’s heart into utter silence, 
live in a world whose life is bound up with 



mine. 
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The next book studied is Nationalism which is 
the master principle of human organisation at 
the present day. A nation is ihue described : 
“A nation, in the sense of the political and eco- 
nomic union of a people, is that aspect which a 
whole population assumes when organised for a 
mechanical purpose; Society as such has no 
ulterior purpose. It is an- end in itself. It is a 
spontaneous self-expression of man as a social 
being.” Therefore the nation is a mechanical 
organisation and by it in the relations of men in 
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place of “ completeness flu migh union m mutual 
self-sui rendei, we have elements of wasteful and 
unnatusal conflict. On the chapter of Nationalism 
in India, the authoi savs: ‘ Oui ical pioblem m 
India \> not political. It is social I do not be- 
lieve m an exclu ;ve political interest ’ But India 
must not loiget het special histoiv £ She has 
tolerated diffeience of laces fioin tlm first and that 
spirit of toleiaMon has acted all thiough her 
histoiy.” ‘ Fot India has all along been try mg ex- 
penments in evolving a socia' unity within which 
all the diffeient peoples could be held together, 
while fully enjoying the fieedom of maintaining 
then own diffeiences. The tie has been as loose 
as possible vet as close as the circumstances per- 
mitted. This has pioduced something like a 
United States of a social federation, whose com- 
mon name is Hinduism J The poet’s message to 
India m the light of these ideas is thus concluded * 
“ Let om life be simple in its outer aspect and 
rich m Us innei gam. Let oui civilisation take its 
firm stand upon its basis of social co-opetalion 
and not upon that of economic exploitation and 
conflict 

Some miscellaneous woiks and Dramas are 
studied of which the Autumn Festival is of gieat 
beauty and spmtual significance The poets 
Novels and Stones aie studied of which the 
Runaway appeals to us of great beaut) T he 
chaiacter of the boy Tara is that of a Natuie s child, 
“ IIis e)es, his limbs, his mind were always on the 
aleit. Like Nalute heiself, he was in constant 
activity, }et aloof and undistracted. Eveiy indivi- 
dual has his own fixed standpoint, but Tara was 
just a joyous npple on the lushing cui rent of 
things across the infinite blue ” 

Among the essavs one of the best is the. Mess- 
age of the Foiest, m which the poet emphasises 
the central fact of man’s kinship with Natuie as a 
central idea of Indian thought and tiaces it through 
the range of Sanshnt liteialuie, t£ In India there 
was no sense of host.litv of natuie and soul; 

* 7 

theie w'as peifect haimony. The woild is not a 
mediamsm foi the pioduction of lesults to us. it 
is Sacchtdananda. For us the highest puipose of 
this world is not rneiel) living m it, knowing it 
and making use of it, but realising our own «elves 
in it thiough expansion of svmpathv and emanci- 
pation of consciousness, not alienating and domi- 



nating it but compi ehending and uniting with it m 
blissful union.” 

This book is a succinct and hatmomous review 
of t u j latei woiks of Tagoie and gomg through 
it the leader will get an mea oi the waitings 

5 O 

studied as a haim onions whole. 



Bhakti Ka Paniha — by Dharmananda Tripathi. 
To be had of B. Tnputhi & Co , Baiabazar, Cal- 
cutta Puce 8 annas. A tianslatiou into Hindi 
of the Path of Devotion by Swann Paiamananda. 
The oiigmal book contains discouises on the leh- 
gion of love and the means of acqumng it m life. 
The tianslation is well executed and letams much of 
the spun of the oiigmal We recommend it to 
the Hindi leading public. 

An Analysts of Prof, f. B Bitty’s Histoiy 
of Gtetce -b\ T' R. Rajam Published by the 
Standard Swadeshi Maiket, Tiiuppalhut. Puce 
io annas. A shoU sketch ot Piof Buiy’s Histoiy 
which is a lecogmsed text-book on the subject 
foi students. It gives a good skeleton of the book 
which will piove useful to students as an outline 
foi masteimg the subject. 
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The Third Annual Repot t of the Ramahrishn a 
Sevasht avia, Naroyangang ( Fiom 191 8- — - 
1 9 ? o) . 

The lecord of varied activities of the above 

institution in the duection of lendeung succour 

to suffenng humanity rendeis the existence of 

such msmutions an unquestionable necessity . It 

is a mstiument leadv at hand which is turned to 

* 

veiy good account whenevet a ciy of distsess and 
votce ot help arise in the count!) , and it furnishes 
a noble expression foi those among the youths 
of this count! y who are ideally -minded to their 
passion foi seivice and self-sacufice. It is a 
most fruitful channel of expiession of the ancient 
impulse oi spirituality in the land 

We will just note m outline the activities of the 
Sevashiama Educational (0 A Fiee Pathsala, m 
which fifteen bovs aie given free education, (2) A, 
libiarj , lecentl) reinforced b) a gift of a whole hbr&iy 
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and open to the public (4) F ducal ion a! stipends to 
poor students* Charitable work (1) Outdooi 
hospital ielief, 1008 patients weie tieated (2) House 
to house relief of 184 cases (3) Relief ot helpless 
patients in the Rv. Station 01 on trie mad side, (4) 
Cremation ot the dead, (5) MoncUiv help in 
ejecting houses, (6) Relief to the aged, the imalid 
and helpless families, (7) Help with passage 
money, (8) Relief of epidemic in the town (9) 
Muffnsil ielief works. — On nine occassions when 
epidemics broke out m chffeient paits of the 
country the Sewtshiaina sent out ielief paities to 
alleviate the distress, (io) Relief during the Rice 
Crisis.-— When there was distiess on account of 
scarcity and high puces of lice the Sevashiama 
helped m the importation and distribution of Bui ina 
rice at a less puce by opening shops. (12) Cyclone 
Relief work.— When a terrible cyclone swept over 
the country devastating a latge poition of Eastern 
Bengal, to relieve the distress, the workers pie- 
paied the list of suftereis and helped in the 
distnbution of 13 m in a nee at a reduced pi ice. 
Religious activities include Bhajans, daily wor- 
ship and study of leligious senptmes tor the 
spit rural improvement ot the workers and of the 
public. There was public celebration of the birth- 
day anmveisaiy ot bn Raniakiishna and Swann 
Vivekananda 

Such a recotd ot activitv reflects much ciedit 
upon the woi keic and the management of the institu- 
tion and testifies to what air amount of work can be 
performed by peisons infused with the spmt of 
seivtce in a humble way. 



The Ram ah ishna ■Scvak bampradaya , Cuttack , 
is doing useful work among the pool students of 
Cuttack, It was fit si started in 1906 to look after 
the moiah intellectual and spiritual welfare of pooi 
students. A boar drug house fot this purpose was 
opened m 1909 by the Sampiada\a and was 
named Ramakt ishna College, and is maintained 
by donations and subscription^. The Society 
maintains seventeen 1 pool students m a rented 
house under the guidance of a Superintendent* 
There is a libiaiy attached to the College. The 
Society is hying to have permanent quarters tor 
which u has collected a sum of Rs. 2,^36 out of an 
estimate of Rs ^ooo ’I he work ot the Society 
ts* commended bv distinguished visitors 



NEWS AND NOTES. 

The Birthday Anniversary celeb ration of the 
Swarm Vivekananda comes off on the 30th January 
1921 The Thbipuja tails on the same da\ All 
centres, blanches, and societies, associated with 
his name aie requested to kindlv send us the 
repoits of then celebration foi mseition in tire 
Swann Vivekananda Number of the P, B. 



In the Ramakrishna Math, Belur, a Weaving 
School has been opened A Biamr.achai 1 who 
lea’iu the industry in the Ramaknshna Weaving 
School Koalpara, has taken charge of the teaching. 
The school has staited with six students. Two 
looms have been set up and w eanng clothes and 
towels aie being turned out. One student has 
joined the school fiom the Ramakrishna Aslnama, 
Raima, foi learning the hand-loom wc aung with the 
object of establishing a similai weaving institution 
at Kalina. 



In Silchar Ramakrishna Sevashiama a Night 
School lias been opene 1 which is doing good 
work The said institution conducts the monthly 
“Navajtiga ” which has a promising future 



A department has been opend in the Ntvedita 
Girl’s School for the teaching of hand-loom weav- 
ing One lady-teacher is teaching a few gul- 
students the weaving of cloth and towels. When 
a few among the students aequo e pioficiency, it 
will be possible to teach a large number of stu- 
dents. In these times of economic stress, a 
spiead of tins art of weaving among the ladies of 
the household is desitable. In tunes of distiess 
due to high puce, insufficiency of cloth, theyr y.ill 
be able, vitn a little capital, to turn out clothes, 
towels at a small cost to meet the needs of the 
household 01 if any surplus is left over, to earn 
some money by the sale. 



On the 31st Dec. corresponding to lunar month 
of Agiaya ban, the 7m day of the daik moon, 
the Holy Mother of tne Oidei or Si 1 Ramakrishna 
was bom, sixty-seven yeaLs ago In the holy r.e» 
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membranes a special worship was observed in Betur 
Math and at the Holy Mother’s plate of residence 
in Baghhazar. 



The Ramkrishna Mission Famine Relief Work 



in the district of Puri has be 






n 



closed. 



This is 



the season for the harvesting of one crop. Matty 
will obtain employment. The p-'ice of rice has 
also gone down. The Famine Relief Work at 
Bhuvaneswar was closed in the month of October, 
at Kanas and Gansacodar in November. The 
work at Jenapur in District of Cuttack is still go- 



ing on in December, 

StVAMt Paramananda returned to Boston from 
bis Western tour on October igtli and at once 
resumed charge of all Services and classes. On 



Thursday evening, the 2tst, he held an informal 
reception for the students and friends of the 
Centre. Although it was arranged at the last 
moment, the rooms of the Centre were full. The 
first, part of the evening was devoted to music 
an.d impromptu speeches. Professor Perrin of the 
Best, on University told something of bis recent 
experiences while teaching at the University of 
Nankin, China. Mrs Spaulding dwelt with warm 
appreciation on the pervading influence of the 
Centre, which brought constant blessing into the 
lives of many who were deprived of the privilege 
6 f attendance at the meetings ; and Miss Shephered 
recited one of Longfellow’s poems with deep 
feeling. The Swain i spoke at intervals as lie 
called upon the various ones who contributed to- 
wards the evening's entet tainment. In giving an 
outline of his Western tour and of the man}' lec- 
ture invitations now coming to him, he showed 
how rapidly the interest in Vedanta is spreading 

and how lnanv are the new links being formed 

«/ 

between the Centre in Boston and the outside 



world. 



The Swami’s recent visit to Los Angels, al- 
though shorter than usual, proved very fruitful. 
The numbers at the meetings of the Centre grew 
very large. The Swami also spoke on one Sunday 
afternoon at Krolona, the National Theosophical 
Headquarters, to an overflowing audience. His 
subject was t; The Science and practice of Yoga/ 
A special lecture was arranged at the Hotei Darby 



by several prominent ladies of Los Angeles and the 
keen interest awakened led to a second meeting in 
one the most beautiful homes of Los Angeles* 
Another outside lecture was at the Mela-physical 
Library. The. Swami was asked to speak also at 
the Woman’s Suffrage Vietorv celebration; given 
by the Friday Morning Club, one of the largest 
Woman’s Club in the United States. Be chose as 
his subject, “ Ideal ot Womanhood in India,” 

The Message of the Last. 



Wp. are sorry to record Unit: Srimati Sudhira, the 
director of the Nivedita School and the founder and 
soul of the Girl’s Home called Sri Sarada 
Mandir, breathed her last on Tuesday, the 23rd 
Nov. '20. ‘ For the salvation of self and the good 
of the world’ — was the motto of her life-work. She 
was in her thirty third year, but possessed of 
such skill in works and firm perseverance, she laid 
the seed and carried through such great works, 
as might well be the glorious record of a more 
prolonged life. Selfless love and divine grace of 
character were so perfected in her life, as were known 



only to those who knew her. 

During the Puja holidays she in company with 
some of her collegues and students visited Hard war, 
Hrishikesh and other holy places and returned 
to Allahabad whence he proceeded to Benares 
to inspect and see to the management of the 
woman's department of the Ramkrishna Mission 
Sevashmma. On her wav, she accidentally fell 

* j 

from the train and became Unconscious. She was 
picked up into the train in an unconscious condi- 
tion and brought to the Sevashrama, Benares, at 
10 o’clock in the night. That night her conscious- 
ness did not return, nor the following day, but 
her condition growing worse, all hope of her 
recovery was given up. Towards afternoon at 
about 3 o’clock, her face was suddenly lit up with 
radiance and assumed divine beauty, and everybody 
present felt the Divine Mother has taken up her 
beloved daughter to Herself on the completion 
of her lifelong service, transfigured as a radiant 
G odd ess. — Tb e U d bod ban . 



Errata-— P. 4, i. z tor * twenty-seventh ' read 
'twenty sixth.' F. 5, h 31 for * undeg&nerate ’ read 
* unregeueraie.* 




